
During the first week of July, Margaret, John, and I traveled to Grantham, Pennsylva-
nia to attend and work at the Messiah 2017 annual conference. In our capacity representing 
Outreach Israel Ministries and Messianic Apologetics, this was our second consecutive 
year to exhibit our books and publications. This year, John was a featured conference 
speaker, and delivered a message entitled, “Salvation on the Line: Encountering Yeshua’s 
Divinity, Messiahship, and Bible Difficulties.” It was a great blessing for us to directly in-
teract with many of today’s Messianic Jewish leaders and teachers, as our family and minis-
try emerge into a new venue. We definitely feel the pull of the trajectory of history that 
Paul speaks of in Romans 11, as we witness the Messianic Jewish revival and anticipate the 
completion of all Israel being saved: 

“For I do not want you, brethren, to be uninformed of this mystery—so that you will 
not be wise in your own estimation—that a partial hardening has happened to Israel until 
the fullness of the Gentiles has come in; and so all Israel will be saved; just as it is written, 
‘THE DELIVERER WILL COME FROM ZION, HE WILL REMOVE UNGODLINESS FROM JACOB. 
THIS IS MY COVENANT WITH THEM [Isaiah 59:20-21], WHEN I TAKE AWAY THEIR SINS 
[Isaiah 27:9; Jeremiah 31:33-34]’” (Romans 11:25-27). 

Thankfully years ago, in what our family has labeled our “spiritual scavenger hunt,” 
the Holy Spirit revealed this supernatural mystery to us through passages in the Scriptures, 
which include: Deuteronomy 29:29; Isaiah 43; and Acts 3:19-21. As a result, we have dedi-
cated our lives to reach, teach, encourage, and disciple other seekers of the Most High 
with our written and spoken teachings. This past year, in particular, I have been used to 
put together a mutually beneficial relationship between the MJAA’s Joseph Project and 
the Baylor, Scott, White, Health group of Dallas, to ship medical equipment and supplies 
to Israel. Among the many things which I am involved with, the MJAA has asked me to 
share with others the financial needs of the Joseph Project and some of its other ministries, 
notably including the Alliance for Israel Advocacy. With these new projects, I have been 
witnessing the hand of the Almighty using the MJAA to lead the greater Messianic Jewish 
community in its outreach to Israeli Jews with the good news of Yeshua! 

While it is a great blessing to witness my responsibilities take on new dimensions, as I 
am able to network and interact with people across the Messianic Jewish and Christian 
spectrums—the reality that many people within the Messianic community are significant-
ly under-educated and under-informed in critical matters of spirituality, continues to hit 
us very hard. During the week of the Messiah Conference, the bulk of our time was spent 
in the marketplace, exhibiting our books and answering various questions that people had. 
There were people we encountered who had been following us for years, who we had 
never met. There were people we encountered who had never heard of our ministry be-
fore, and were eager to take a look at our resources. There were people we encountered 
who were not too interested in our perspectives, and were instead wanting to teach us 
about the “new truths” that God had “shown them.” And, there were those who picked up 
a business card or catalog, who we will likely hear from in the near future. 

Most of our time interacting with people in the Messianic movement is either con-
ducted online, via direct inquiries made to our ministry, or in some of our direct interac-
tions with people at our local congregation. In a wider venue like the Messiah Confer-
ence—the largest and oldest Messianic conference in the world—some of us were shocked 
to see how under-developed various Messianic people were on basic matters of theology. 
Our table featured over thirty titles, ranging from studies on the Torah, the Biblical feasts, 
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various commentaries, and our new series covering the nature of Yeshua. Yet, we had 
various people—who had been in the Messianic movement for years, and who were even 
teachers at their local congregations—ask us questions about Bible versions, Hebrew and 
Greek lexicons, theological resources, Bible software, and other tools which can help them 
in their various capacities. For the most part, these people have been receiving teachings in 
their assemblies which have focused more on spiritual intimacy and reflection than on study-
ing the Scriptures. While we all need to have a vibrant and dynamic heart relationship with 
the Holy One of Israel, the need for us to have transformed minds in this hour cannot be 
overstated! 

Outreach Israel and Messianic Apologetics are entering into a new season of ministry, 
where we are going to do our best to humanly employ the resources and contacts that 
God has given us. We want to be sure that we are a voice of reason and stability, provid-
ing fair resolution and consensus, as pressures continue to mount against people of faith 
from the world, and anti-Semitism and growing anti-Israel sentiments are on the rise. As 
many of you know, our ministry features new teachings and posts every day—especially 
with the launch of our free app for iPhone and Android this past Spring. The many new 
projects we have embarked upon, include the Salvation on the Line series, and we will also 
be steadily releasing a number of encyclopedic resources combining our Holiday Helper 
books into a single volume, and some other multi-volume works consolidated 
(announcements forthcoming). We want to especially thank those of you who have faith-
fully supported our efforts over the years. We continue to need your financial support in 
order to dedicate the time and energy required to continue in the work that the Lord has 
assigned us, and especially need many of you to sign up for a regular monthly contribution 
via PayPal at www.outreachisrael.net. 

 
“The LORD bless you, and keep you; the LORD make His face shine on you, and be gra-

cious to you; the LORD lift up His countenance on you, and give you peace” (Numbers 6:24-
26). 

 
Blessings, 
Mark Huey 
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reproduced from the new book by J.K. McKee 

The New Testament Validates Torah MAXIMUM EDITION 
 

Pastor: Ma�hew 11:13: The Law of Moses was only in effect un�l John the Bap�st. 

 

“For all the prophets and the Law prophesied until John.” 

 

It is very easy to envision Christian layreaders, or even various pastors, 

quote the Messiah’s word of Ma�hew 11:13, in an effort to dismiss the continued 

relevancy of the Torah in the post-resurrection era. Yeshua first lauds John the 

Immerser, by stating, “Truly I say to you, among those born of women there has 

not arisen anyone greater than John the Baptist!” (Ma�hew 11:11a). Describing 

him as “born of woman” is likely taken from various Tanach sentiments (Job 14:1; 

15:14), representative of the normal human order. John the Immerser is pristine 

among mortals. However, it is also noted, “Yet the one who is least in the king-

dom of heaven is greater than he” (Ma�hew 11:11b). It is not difficult to recognize 

how there is a contrast between John the Immerser and Yeshua the Messiah. 

John the Immerser/Baptist is a transitionary figure from what has come in 

the past, and what Yeshua the Messiah will inaugurate via His ministry activi-

ties—something he will not be around to experience (cf. Ma�hew 14:10ff). Yeshua 

observed, “From the days of John the Baptist until now the kingdom of heaven 

suffers violence, and violent men take it by force” (Ma�hew 11:12). The statement 

about the Kingdom of Heaven either experiencing violence, or being entered into 

violently, is representative of how when God’s Kingdom begins to manifest itself 

on the platform of history—controversy and violence will erupt.1 

The arrival of John the Immerser onto the scene in the First Century C.E., 

immediately before the ministry of Yeshua of Nazareth, was indeed a sign that a 

significant shift was going to take place. John the Immerser represented the cul-

mination, but also the closing, of a previous chapter in God’s plan of salvation 

history. Take important note of what Ma�hew 11:13 says: pantes gar hoi prophētai 

kai ho nomos heōs Iōannou eprophēteusan (pa,ntej ga.r oì profh/tai kai. ò no,moj e[wj 

VIwa,nnou evprofh,teusan), “for~all the prophets and the law until John prophe-

sied” (Brown and Comfort).2 Textually, the issue from Ma�hew 11:13 involves 

how one approaches prophēteuō (profhteu,w), “to foretell someth. that lies in the 

future, foretell, prophesy” (BDAG).3 When it is properly recognized how antici-

pated prophetic fulfillment from the Torah and the Prophets until John the Im-

1 Consult the further discussion in the FAQ entry on the Messianic Apologetics website, “Violent 

Seize Kingdom of God.” 
2 Robert K. Brown and Philip W. Comfort, trans., The New Greek-English Interlinear New Testament 

(Carol Stream, IL: Tyndale House, 1990), 39. 
3 BDAG, 890. 

MATTHEW 11:13 
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merser (heōs Iōannou) is what is being spoken of by Yeshua, then it can be proper-

ly evaluated whether or not an abrogation of Moses’ Teaching is even something 

possibly in view. As will be seen there are various Christian commentators who 

do not see an abolishment of the relevance of the Tanach or Old Testament, at all 

being what is described. 

It is witnessed that there are examiners, some of whom do not at all believe 

in the continued validity of God’s Torah, who recognize that the issue in 

Ma�hew 11:13 is a transition into a new period of salvation history, brought 

about by the work of the Messiah: 

• D.A. Carson: “The Baptist belongs to the last stage of the divine 

economy before the inauguration of the kingdom (as in Luke 

16:16)....here the point is to set out the redemptive-historical turn-

ing point that has brought about the transformation of perspec-

tives explained in vv. 11-12...[T]he primary function of the OT in 

Ma�hew’s Gospel [is]: it points to Jesus and the kingdom...The 

Prophets and the Law prophesied until then and, implicitly, 

prophesied of this new era.”4 

• Donald A. Hagner: “The totality of God’s previous revealing ac-

tivity...and the expectation for the future built up in the writings 

of the OT culminate in John...For Ma�hew, the law and the 

prophets bear a united witness to Jesus...This statement...cannot 

be understood to mean that John himself was the goal of the OT, 

since he has been identified already as the forerunner of someone 

else (v 9), but that John serves as a transition to the new (contrast 

Luke 16:16) and as such is here included with the new...The point 

is that a key turning point has been reached, marking off the old 

from the new.”5 

• R.T. France: “It was not only the prophets who pointed forward to 

what was to come; the law, too, had this function, preparing the 

way for a fuller revelation of the will of God which was to come 

in the time of fulfillment, and which Ma�hew now finds present 

in the ministry of Jesus...With the coming of John, the last and 

greatest of the prophets, that forward-pointing role is complete.”6 

It would be entirely fair to take the statement of Ma�hew 11:13, “For all the 

prophets and the Torah prophesied until the time of John” (TLV), as representing 

how the Tanach or Old Testament Scriptures isolated and on their own are 

incomplete. The vantage point of Yeshua, in making this statement, is 

4 D.A. Carson, “Ma�hew,” in Frank E. Gaebelein, ed. et. al., Expositor’s Bible Commentary (Grand 

Rapids: Zondervan, 1984), 8:268. 
5 Donald A. Hagner, Word Biblical Commentary: Ma'hew 1-13, Vol 33a (Nashville: Thomas Nelson, 

1993), pp 307-308. 
6 R.T. France, New International Commentary on the New Testament: The Gospel of Ma'hew (Grand 

Rapids: Eerdmans, 2007), 431. 
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highlighting the predictive prophecy component of the Tanach, and how such a 

purpose was to culminate with the arrival of John the Immerser. As the New 

Jerusalem Bible puts Ma�hew 11:13, “Because it was towards John that all the 

prophecies of the prophets and of the Law were leading.” Following John the 

Immerser, would be Yeshua the Messiah, and the new realities that His work 

would inaugurate. Leon Morris properly stresses that the central focus of God’s 

revelation and activity, is not supposed to be the Torah and the Prophets, but 

rather the Messiah. This hardly means that the Tanach or Old Testament Scrip-

tures are to be cast aside, but they are secondary to the Living Yeshua they 

prophesied about and foretold: 
 

“This means that the whole of the Old Testament revelation is viewed as prelimi-

nary to the coming of Jesus. It is interesting that the Law is said to prophesy as 

well as the prophets; both had their origin in God and both conveyed the word 

of God to people. Both indeed conveyed the authentic word of God, but Jesus is 

saying that both were of limited duration. They both did their work until the 

coming of John, the herald of the incarnate Son of God in whom came the defini-

tive revelation. Until has the force of ‘up to John but not beyond him.’ This does 

not mean that now that John has come the law and the prophets may be discard-

ed. The whole Christian revelation insists on the continuing significance of both 

law and prophets. But until the ministry of John the law and the prophets were 

the sum of the divine revelation; nothing could be set alongside them. Jesus is 

saying that with his coming a new age has dawned. The law and the prophets 

are no longer the revelation that is the key to everything else. The revelation 

made in Christ is the key to the revelation in the law and the prophets.”7 

 

The NEB offers a useful paraphrase of Ma�hew 11:13, “For all the prophets 

and the Law foretold things to come until John appeared.” Until John the Im-

merser arrived on the scene, who would be a herald of the Messiah, the main 

purpose of the Tanach Scriptures was to prophesy of His arrival. Yeshua notes 

that John came in the spirit of Elijah (Ma�hew 11:14; cf. Malachi 3:1; 4:5). With 

Yeshua the Messiah having arrived on the scene, far from the Torah and the 

Prophets being dismissed as irrelevant, or dusty Bible history, the Tanach Scrip-

tures become subsumed into the mission of the Messiah. As Michael J. Wilkins 

states, “John is the culmination of a long history of prophecy that looked forward 

to the arrival of the messianic kingdom. That prophetic hope has been realized in 

John’s preparation for Jesus’ inauguration of the kingdom of heaven.”8 The paral-

lel word of Peter in Acts 3:24 is, “all the prophets who have spoken, from Samuel 

and his successors onward, also announced these days.” And indeed, not only is 

the Messianic Kingdom one where the Torah will go forth from Zion to be taught 

7 Leon Morris, Pillar New Testament Commentary: The Gospel According to Ma'hew (Grand Rapids: 

Eerdmans, 1992), 283. 
8 Michael J. Wilkins, NIV Application Commentary: Ma'hew (Grand Rapids: Zondervan, 2004), 417. 
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to the nations (Isaiah 2:2-4; Micah 4:1-3),9 it is also one where all of Planet Earth 

will be keeping the Sabbath (Isaiah 66:23).10 This is hardly a dismissal of the Torah’s 

validity! 

Yeshua’s remark of Ma�hew 11:13 is not disparaging of the Torah and the 

Prophets, the Tanach or Old Testament Scriptures. Yeshua’s statement cannot be 

used to dismiss the ongoing relevancy of the Torah and Prophets as a means of 

guiding His followers in ways of holiness and piety. Yeshua’s statement can be 

used to emphasize how the Torah and Prophets by themselves are incomplete 

without Him and being a part of His Kingdom. “The Law and the Prophets were 

proclaimed until John; since that time the gospel of the kingdom of God has been 

preached” (Luke 16:16). 

9 Consult the author’s exegesis paper on Micah 4:1-4 and Isaiah 2:2-4, “The Torah Will Go Forth 

From Zion,” appearing in the Messianic Torah Helper. 
10 Consult the entry for Isaiah 66:23 in the Messianic Sabbath Helper. 
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reproduced from the new book by J.K. McKee 

The New Testament Validates Torah MAXIMUM EDITION 
 

Pastor: John 13:34: Jesus Christ gave us a new law of love to replace the laws of the Old 

Testament. 

 

“A new commandment I give to you, that you love one another, even as I have 

loved you, that you also love one another.” 

 

Many people can be caught completely off guard, or not quite know how to 

react, when various Christian teachers or pastors communicate that the Messiah 

came to give a new law, a law that is only of “love.” The challenge is not with the 

Messiah’s emphasis on the imperative of love; the challenge is that for anyone 

who reads the Bible, the commands to love God and neighbor were given in the 

Torah or Law of Moses, before Yeshua spoke this to His Disciples at the Last Sup-

per: 
 

“You shall love HTUVWX, your God, with all your heart, with all your soul, and 

with all your resources” (Deuteronomy 6:5, ATS). 

 

“You shall not take revenge and you shall not bear a grudge against the members 

of your people; you shall love your fellow as yourself—I am HTUVWX” (Leviticus 

19:18, ATS). 

 

So what is intended by Yeshua saying, “a new commandment” (Entolēn 

kainēn, VEntolh.n kainh.n)? Yeshua’s statement of John 13:34 was not adding a 614th 

commandment to the traditional Jewish 613 Torah commandments. 

There are a variety of ways that John 13:34 has been taken by commentators 

of the Gospel of John, which do properly recognize and acknowledge how the 

Torah originally directed God’s people to love neighbor. The further statement of 

1 John 2:7 notably implies, “Beloved, I am not writing a new commandment to 

you, but an old commandment which you have had from the beginning; the old 

commandment is the word which you have heard.” Yeshua’s word of John 13:14 

of a “new commandment,” has frequently been taken to (1) involve either the 

quality of love that He directed His followers to have, one of self-sacrifice as He 

was preparing to be sacrificed, or (2) that the “new commandment” of love takes 

on new dimensions with His establishment of the prophesied New Covenant 

(Jeremiah 31:31-34; Ezekiel 36:25-27). The chart below has catalogued a number of 

significant opinions: 

 

 

 

JOHN 13:34 



10 OIM NEWS 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

A NEW QUALITY OF LOVE  

“NEW COMMANDMENT” TO BE 

ASSOCIATED WITH 

“NEW COVENANT” 

“The commandment of love was not entirely new: 

all the law and the prophets were summed up in 

the twin commandments...{quoting Deuteronomy 

6:5; Leviticus 19:18}...but by his teaching and still 

more by his example...Jesus imparted a new depth 

of meaning to it.”1 

F.F. Bruce 

“This commandment is new, not because it is 

intrinsically different from the law of love of the 

Old Testament. Nor is it new because of Jesus’ 

redefining of ‘neighbour’ (Lk. 10:29-37), though 

that is certainly significant. The ‘newness’ lies 

rather in its being the law of the ‘new covenant’ 

which Jesus is to establish through his death, and 

which he has so recently proclaimed during the 

supper they have shared {referencing: Luke 22:20; 

Jeremiah 31:31; Ezekiel 34:25}. The new covenant 

brings with it the new life in the Holy Spirit which 

will as never before enable the fulfilling of the law. 

It is ‘new’ also in the sheer depth and demand of 

the summons to love which Jesus issues.”2 

Bruce Milne 

JOHN 13:34  

“The new command is simple enough for a toddler to 

memorize and appreciate, profound enough that 

the most mature believers are repeatedly embar-

rassed at how poorly they comprehend it and put it 

into practice: Love one another. As I have loved you, so 

you must love one another. The standard of compari-

son is Jesus’ love (cf. v. 1), just exemplified in the 

footwashing (cf. vv. 12-17); but since the footwash-

ing points to his death (vv. 6-10), these same disci-

ples but a few days later would begin to appreciate 

a standard of love they would explore throughout 

their pilgrimage. The more we recognize the depth 

of our own sin, the more we recognize the love of 

the Saviour; the more we appreciate the love of the 

Saviour, the higher his standard appears; the higher 

his standard appears, the more we recognize in our 

selfishness, our innate self-centredness, the depth of 

our own sin.”3 

D.A. Carson  

“Its ‘newness’ would appear to consist in its being 

the Law of the new order, brought about by the 

redemption of God in and through Christ....The 

expression ‘new order’ is deliberately ambiguous. 

We have in mind the era of the new covenant, 

established through the sacrificial self-giving of 

Christ and his resurrection to rule. The establish-

ment of the new covenant is integral to the tradi-

tions of the Last Supper (cf. Mark 14:24 par.)...The 

commands of the law were issued to Israel as their 

part in God’s covenant with them, involving their 

response to his taking them to be his people 

whom he had ‘redeemed’ from the slavery of 

Egypt (cf. esp. Exod 19:3-6). So the ‘new com-

mand’ may be viewed as the obligation of the 

people of the new covenant in response to the 

redemptive act of God and his gracious election 

which made them his new people.”4 

George R. Beasley-Murray  

1 F.F. Bruce, The Gospel of John (Grand Rapids: Eerdmans, 1983), 294. 
2 Bruce Milne, The Message of John (Downers Grove, IL: InterVarsity, 1993), 206. 
3 D.A. Carson, Pillar New Testament Commentary: The Gospel According to John (Grand Rapids: Eerd-

mans, 1991), 484. 
4 G.R. Beasley-Murray, Word Biblical Commentary: John, Vol 36 (Waco, TX: Word Books, 1987), 247. 
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“In the OT the Israelites were commanded to love 

their neighbor as they loved themselves (Lv. 19:18), 

but Jesus said to his disciples, As I have loved you, so 

you must love one another. This raised the ante con-

siderably. The measure of love for their neighbour 

was no longer their love for themselves, but Jesus’ 

love for them. The Fourth Gospel speaks of Jesus’ 

love for the disciples in three places (1; 15:9, 13), a 

love that led him to lay down his life for them. 

Now he said they should love one another in the 

same way (cf. 1 Jn. 3:16). Jesus’ love command was 

‘new’ because it demanded a new kind of love, a 

love like his own.”5 

Colin G. Kruse 

 

“Love itself was hardly a new commandment (Lev 

19:18), as the Johannine tradition itself recognized 

(1 John 2:7; 2 John 1:5)...Still, loving one’s neighbor 

as oneself was such a radical demand that biblical 

tradition might depict its actual occurrence only in 

the most intimate relationships (1 Sam 18:1, 3; 

20:17). In fact, Jesus’ commands to love God and 

one another in the Farewell Discourse (13:34-35; 

14:15-16, 21) echo the language of the essential 

substance of the law of Moses, as in Mark 12:29-

34....What is new here is the standard for this love: 

‘as I have loved you’ (13:34; cf. 1 John 2:8). By lay-

ing down his life for others, Jesus loved the disci-

ples more than his own life (11:5; 13:1).”6 

Craig S. Keener 

 

“Jesus’ ‘new command’ to his followers to love 

each other as he has loved them constitutes the 

third major topic. This will be the mark of his disci-

ples (cf. Ma�. 5:43-48; Rom. 8:37; Rev. 1:5). The 

command to love one’s neighbor was not new. 

Love within the community was also highly re-

garded at Qumran (e.g., 1QS 1:10; cf. Josephus, J.W. 

2.8.2§119), and neighbor love was emphasized by 

the first-century rabbi Hillel. What was new was 

Jesus’ command for his disciples to love one anoth-

er as he has loved them—laying down their lives. This 

rule of self-sacrificial, self-giving, selfless love, a 

unique quality of love inspired by Jesus’ own love 

for the disciples, will serve as the foundational ethic 

for the new messianic community.”7 

Andreas J. Köstenberger 

 

5 Colin G. Kruse, Tyndale New Testament Commentaries: John (Grand Rapids: Eerdmans, 2003), 293. 
6 Craig S. Keener, The Gospel of John: A Commentary (Grand Rapids: Baker Academic, 2003), 924. 
7 Andreas J. Köstenberger, Baker Exegetical Commentary on the New Testament: John (Grand Rapids: 

Baker Academic, 2004), pp 423-424. 
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Today’s Messianic people will be more inclined than not, to consider Ye-

shua’s word about a “new commandment” in John 13:34, to be connected to the 

New Covenant promises of the Torah being supernaturally transcribed onto the 

human heart via God’s Spirit—something which involves more than just the love 

command. Still, it is textually appropriate to recognize the “new commandment” 

as being an expansion of the Torah commandment to love neighbor, per the di-

rection, “that you love one another, even as I have loved you” (hina agapate 

allēlous, kathōs ēgapēsa humas, i[na avgapa/te avllh,louj( kaqw.j hvga,phsa u`ma/j). This 

would not be an annulment of the Torah’s instruction by any means—but that 

Yeshua’s love requirement requires His own to emulate Him, particularly in 

ma�ers of service and self-sacrifice for fellow brothers and sisters in the faith. 
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Why do you consult the Septuagint frequently? 

The Septuagint (LXX) is the ancient Greek translation of the Hebrew Bible, 

dating at least two centuries before the First Coming of Yeshua. It was originally 

compiled for the Jewish community in Alexandria, and quickly became the au-

thorized Scriptures of Diaspora Judaism. The Septuagint largely represents a 

Pharisaic style of theology, halachah, and messianic expectation, and clarifies 

many things in the Tanach where the Hebrew may be imprecise or vague. As 

should be expected, there are some distinct theological interjections into the text, 

as it is not a “word-for-word” translation of the Hebrew. The LXX would read 

more like today’s New International Version, when compared to the more literal 

New American Standard. The LXX gives us an excellent “bridge” of vocabulary 

words between the Hebrew and Greek Scriptures, enables us to see how Jews 

translated the Tanach Hebrew into Greek, and allows us to see how they used the 

Greek language. 

In the Apostolic Scriptures (New Testament), there has been misunderstand-

ing among some Christians when it comes to words that are often only examined 

in the context of the Greek New Testament, and perhaps even classical Greek 

philosophy. The Septuagint, as it is known today, was well-circulated throughout 

the Mediterranean, and was the canonical Scripture of the Greek-Speaking Jewish 

synagogues of the Diaspora. The majority of quotations or allusions in the New 

Testament from the Old Testament come from the Septuagint. The author of He-

brews, for example, makes all of his unique arguments about Yeshua from the 

distinct renderings we see in the LXX. Keeping this in mind, we gain valuable 

insight in understanding the Greek vocabulary that is used in the New Testa-

ment, as the same would have been used in the Septuagint. Seeing these Greek 

words in the Septuagint, we can often see Hebraic concepts behind them via the 

Tanach, thus gaining a fuller theological picture of what a Biblical author may be 

trying to communicate. 

The Apostles’ usage of the Septuagint in the Gospels and Epistles is a strong 

indication that they gave it a great deal of authority—otherwise they would not 

have used it. Unfortunately, much of today’s emerging Messianic movement 

does not consider the historical importance of the Septuagint, and the LXX gets 

frequently put aside in our exegesis. This will have to change in the coming years 

if we intend to have a be�er and more complete picture of the First Century 

world in which the Apostles lived. While our exegesis of the Tanach should come 

first from the Hebrew text, we should certainly give the Greek Septuagint strong 

consideration as it is its oldest textual witness, and was validated by the Apostles. 

For a further examination on the importance of the Septuagint, consult the 

book The Use of the Septuagint in New Testament Research by R. Timothy 

FAQ 
www.messianicapologetics/faq 
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McLay (Grand Rapids: Eerdmans, 2003). 

 

I understand that the Greek Septuagint is a valuable resource for understand-

ing Second Temple Judaism and for reading the Apostolic Scriptures, and that 

there are some differences between the Septuagint and Hebrew Masoretic Text 

of the Tanach. Are there any English translations of the Septuagint which can 

help me in my studies? 

Many people are unfamiliar with the Septuagint (LXX) because of a limita-

tion of either being untrained in the Greek language, or not possessing enough 

Greek competence to be able to read directly from the Septuagint, be that in ei-

ther printed or electronic form. Fortunately, there are various English translations 

of the Septuagint available for the layperson, each of which can be used as a 

“crutch” of sorts, when comparing similarities and differences with the Hebrew 

MT, or for quoting to larger audiences. While each of them has a different order 

for the books of the Tanach or OT, the following English versions of the Septua-

gint also notably include the books of the Apocrypha, an additional incentive to 

make use of these resources. 

The Septuagint with Apocrypha: Greek and English by Sir L.C.L. Brenton 

(Peabody, MA: Hendrickson, 1999), is a bit dated from the mid-Nineteenth Cen-

tury, but does include a side-by-side English translation with the Greek Septua-

gint source text. This translation of the Septuagint is notably rendered in Elizabe-

than period English. Because it is in the public domain, the LXE and LXA ver-

sions are also widely available in electronic format with many Bible software 

programs. The Apostle’s Bible by Paul W. Esposito (2004), is an updated, modern 

English version of Brenton. 

A New English Translation of the Septuagint (Oxford and New York: Ox-

ford University Press, 2007) is an academic edition of the Septuagint, which in-

cludes introductions to each text and a selection of footnotes. Many of the proper 

names are transliterated from the Greek into English (i.e., Dauid, Iesous). What is 

most important about the NETS is that this is a modern English version produced 

for those engaged in research and teaching. Anyone who wants to seriously en-

gage with the Septuagint will need the NETS. 

The Orthodox Study Bible (Nashville: Thomas Nelson, 2008) is an eclectic 

resource, produced for Eastern Orthodox Christians in the English-speaking 

world. Its edition of the Old Testament is widely a modern English update of 

Brenton’s Septuagint translation, widely informed from Eastern Orthodox theolo-

gy. The introductions and annotations are intended for Eastern Orthodox Chris-

tians; it is a useful tertiary resource to use in accessing the Septuagint. 


